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In 1960, Jesus Lopez-Gay, Jesuit historian, pobdisn that year’s
issue of Monumenta Nipponica the article “La Prien&iblioteca de los
Jesuitas en el Japon (1556). Su Contenido y sueimfia” or “The first
Jesuit library in Japan (1556). Its contents afidémce”. Instant classic on
the subject, it presented a careful analysis oftbeks contained in the
so-calledRol do fato que o padre mestre Melchior levou perdapao o
anno de 1554 a long list of about 40 titles and more than 1@mes
taken by the Jesuit Melchior Nunes Barreto in hsftom Goa to Japan in
mid 1550's.

The purpose of Lopez-Gay's article was, as thibausays, “to
check exactly the place where the texts broughthlbymissionaries were
printed, printing year etc.” Along with this idea blassified the books in 7
groups according to its fields and nature, i.e. I{H8criptures”, “Holy
Fathers and Theology”, “Morals and Canons”, “Plojasy”, “Liturgy”,
“Spirituality” and “Various”. Such classificatioro€used on the contents of
the books and their relations with some of the sdg@sented in Japan at

the time.

1 Here I use the version in Juan Ruiz-de-Medina, SJ. Documentos del Japon 1547-1657.
Instituto Histérico de la Compania de Jestus, 1990. Pp. 478-488.



In this article | will take a step further followgrthese tracks and try
to find out some of the objectives and purposesisflibrary in Japan. For
that matter, first | separated the books in twoamgyoups: practical books
and teaching books. Let’s take a walk around tiraty.

Under the label of practical books we have all ¢htbeat were used
in the liturgy and by the missionaries on an evayydasis: Bibles,
confession manuals, breviaries, diurnals, psalnka@amd guides to herbs.
But were these the only practical books on th€ listthe beginning of the
17th century, Alessandro Valignano, the well-knomsitor of the Japanese
mission, wrote a long list of supplies that shobkl sent every year to
Japan. Among wines, cheeses, olives and othertbdmd items, we can
find books which, as Valignano says, are intendedoé used by the
increasing number of priests that were being orthim Japan. Crossing
the information on Nunes Barreto’s list with Valgo’s, it is possible to
identify practical books that were needed by ewa@ngle priests, such as
bibles, breviaries, diurnals and confession manuztyond these we can
also include other two: first, the so call&lima Silvestrinawritten by
Silvestre Mazolini, which was a comprehensive comiay on Thomas
Aquinas works and the first openly public criticKartin Luther; second,
the Meditations by Saint Augustirfe

It is also interesting to note that Valignano’d imints out three
other works that don't appear in Nunes Barret®s simply because they

did not exist back in the 1550’s. One is referraty oy the author’s name,

2 It 1s unclear if these Meditations are an excerpt or just an alternative name for the
Confessions of St. Augustine.



Friar Luiz de Granada, and can indicate any of ks, like the
Introduc&o ao Simbolo da Héntroduction to the Simbol of Faith), or the
Livro da Oracédo e da MeditacaBook of Prayers and Meditation), or
even the famouGuia de PecadorefSinner’s Guide) The second work is
Vaidade do Mund@World’s Vanity), by Diego de Estella. The lasteowas
not possible to identify yet, as it is listed oalyMontoya

The second category here is the teaching booksteaching
materials. These books are here classified follgwire analysis done by
Jesus Lopez-Gay in his original article, as welhiascomments about them.
However, unlike the practical books that are chdserthe clerical work’s
nature and the missionary needs, it is necessatytdi analyze the criteria
that led the choices of Nunes Barreto when constigidis library before
setting sail to Japan.

One of the crucial principles found in the Jeslitught and speech
during mid-16th century was the exemplar model. A&r&major exemplar
model for the Society of Jesus in this time wasdlag conversion. The
images behind the story of the knight who dedicaiesself to God were
fundamental for the rise of the Jesuits as a myliike order in its
activities and organization. The close connectietwieen the founder’s
biography and the order’s history reveals yet thatr@al role played by
books in the Jesuit culture. For instance, wherkthght Inigo de Ofnez y
Loyola retreats to his castle in order to recovemfthe wound gained on

the battlefield against the French, two books gad&d him to put the

3 Pedro R. Santidrian. Breve dicionario de pensadores cristaos. Aparecida, SP: Editorial
Verbo Divino, 1991. p. 243.



sword away and follow the steps of the saints. And definitely not a
coincidence that these two titles can be found ands Barreto’s listvita
Christi, written by Ludolph of Saxony, arfelos Sanctorumby Jacobus de
Voragine. These are the most essential books imla®ypersonal history
and which helped to form the bases of the Jesediad)y.

Another work that we may find both in Nunes B#oi® list and
Loyola’s experience is thienitatio Christi, by Tomas de Kempis, a book to
which Loyola remained faithful for the rest of lday$. In the list it is
registered as “the works of Tomas de Kempis”, dumost certainly
included thdmitatio. This book would affect Loyola’s interpretationtbe
Christian philosophy in the exact moment when he starting to write his
Spiritual Exercises, in 1522

A few years later, when studying in the UniversifySalamanca,
Loyola came to know a new form of scholasticismnteeed around
Thomas Aquinas interpretation of the bible in S8ismma TeologiéaThe
strength of Aquinas’s exegesis inside the Sociétlesus can be identified
in the list as we see books like theparts ofthe Summa Teologicdhe
Summa contra Gentileand Opuscula Divi ThomaeThe Thomism is
present also in the formation of many Jesuits whald take part on the
Japanese mission afterwards, such as Cosme des,Tasne while in the

University of Valencia studied under the guidantéhe famous Dr. Calaya

4 John W. O’'Malley. Os primeiros jesuitas. Sao Leopoldo, RS: Editora UNISINOS;
Bauru, SP: EDUSC, 2004. p. 48. [Brazilian Portuguese translation of O’Malley’s

5 Jose Eisenberg. As missoes Jesuiticas e o pensamento politico moderno. Belo
Horizonte: UFMG, 2000. P. 29.

6 Jose Eisenberg. Idem. P. 30.



and Master Peris, authentic Thomists and defendkerquinas in that
institution.

Besides the correspondence with Ignatius’s egped, the list
contains work of purely pedagogical nature, regheoks that were in use
in European universities. Here we can detach witkksthe ones by Franz
Titelmans or Tilmans (likélitalmano Super Canticaand Philosophia de
Titalmang for their clarity and simplicity; Jean Gagne td asGuanheo
in Epistolas Pau)i by its unpretentious contents, simple language an
accessibility, causes of its popularity among Ryprase students graduated
in the College of Navarra; last but not least weehthe Concordantiae
Bibliorum et Cononumby Hugo de Colonia, that was so used in the
schools during the 16th century. The great numbedidactical books
shows us an interesting characteristic of thisamgrand as we can see by
the great amount of books intimately connectedhéJesuit culture, it was
more than just religious or catholic teaching, aswlesuit teaching.

By realizing the great amount of textbooks in libeary, we can
instantly infer that the purpose of this librarysmie formation of native
clergy in Japan. And beyond that, it is noted thatintellectual content of
the library would serve to form not just clergyt Besuit clergy. The fact is
that, until Xavier's meeting with Japanese in Malde did not believe in
priests ordained in Asia and their capability. Newmbers should not be
taken in the Company in India unless to perform esic and

administrative functions, as Xavier insists that thythm of studies in Asia

7 Jesus Lépez-Gay, p. 362.



was too slof The father-master is quick to criticize Jesuitmabes in
India, saying that many of them knew no better tioaread and write.

But in Japan, Xavier changes his mind. He declaheg the
Japanese Christians seemed to be good enoughpietyese by themselves
the fruit that the Jesuits would attain in life.i§ bpinion diverged from the
one he had about the Christians in other partsrenve considers that there
would be no way of perpetuating the religion byntiselves and it would
last only until the Jesuits lasted among tHem.

But even though that may be considered the fingbqae, it does
not seem to be the only one. Let's take a lookhatXaverian project to
Japan and the precedents of Nunes Barreto’s jouonine archipelago.

Melchior Nunes Barreto was born in Oporto in tH&2ds. He
arrived in India in 1551, carrying letters by SimRodrigues indicating
him to the rectorship of the Jesuit college in GAs.we can see in this
letter by Xavier to Gaspar Barzeo written in Aptib52, the job was
extremely important inside the structure of theuitemiissions as in the

Portugues@adroado

Confiando eu, Francisco [Xavier], (...), de vos, Spar
[Barzeo], (...), que sejas reitor deste colégioSmta F&, assim dos
padres e irmaos portugueses da Companhia do nondesies que

estiverem do Cabo da Boa Esperanca para ca (Gasjnmados que

8 Ruiz-de-Medina, p. 329.
9 Xavier to Loyola, letter written in January 12th 1549 in Cochin, in: Felix Zubillaga.
Cartas y escritos de San Francisco Javier. Madrid: BAC, 1996. Pp. 268 and 269.



estdo em Malaca, Molucas, Japdo e em todas as Dytsaates,
assim dos que vierem de Portugal como de outraggealparte de

Europa a estas partes para estar & minha obediéficia

[Trusting |, Xavier, of thou, Gaspar, to be thetoeof this
college of the Holy Faith, as of the portuguesegis and brothers
of the Company of the name of Jesus who are framQape of
Good Hope until here (Goa), as of those that areéMadaca,
Molucas, Japan and every other part, as of those a@ime from
Portugal as from any other part in Europe to thgesés to be under

my obedience.]

One can notice that being the rector of the collegEmnt much
more: the rector had the powers of a vice-provinarad superior of the
missions in India. There is no doubt that the nesttip was one of the key
posts in the administration of the Jesuit missiarthe East.

But when Nunes Barreto arrives to India as the restor, he faces
resistance by Jesuits of Goa. The problem is thegnwthe former rector
Antonio Gomes resigned, the Jesuits chose a nawaréige Italian Paulo
de Camerino. Gaspar Barzeo, recently arrived frammu@, tell us more

about the deadlock in this letter from 1551:

Vindo de Ormuz, chamado pelo padre mestre Francisco

10 Ruiz-de-Medina, idem. p. 337.



para o Japédo, achei aqui o padre micer Paulo [denféano]
substituido por reitor deste colégio de Goa na stésicia do padre
Antonio Gomes, que antes fora reitor. E isto poz de todos os
irméos da casa, sem embargo de ser chegado outBodegal
pelo padre mestre Simao [Rodrigues] ser provindiale se chama
0 padre Melchior Nunes [Barreto]. O qual ndo quiser obedecer
até vir recuado de Japao o padre mestre Francidcendo-me que
esta era a intencdo dele, ndo dar a ninguém car¢g® ser

experimentado na sua suficiéncia por algum tefpo.

[Coming from Ormuz, called by father master Fraowito
Japan, | found here Master Paulo substituting asoreof this
college of Goa on the desistance of father Ant@uwones, who was
previously rector. And that by choice of all theottvers in this
house, even though another one (rector) was semt Rortugal by
father master Sim&o Rodrigues as provincial, whocadled
Melchior Nunes Barreto. To whom they did not wambbey until
Father Master Francisco comes back from Japamgaethe that it
was his will, to give the post to no one until haswexperienced

enough for some time.]

The Goan Jesuits refused to accept Nunes Badlaiming that the

letters he brought were only from Simao Rodrigmes from the general of

11 Ruiz-de-Medina, idem, p. 275.



the order, Ignatius de Loyola.

Trying to mend things up until a definitive soarti arrives from
Rome, Xavier indicates Gaspar Barzeo as the netorrewhile Nunes
Barreto is sent to be the rector of the colleg8ataim. In 1553 Barzeo
passes away, and the rectorship is finally takenNbyes Barreto, in
accordance to instructions left by Xavier. The lfs@ution to this standstill
Is given by a letter in 1555, when finally a nevetog, Baltasar Dias, is
indicated by Loyola from Rome.

Amid this situation, Nunes Barreto decides to gddpan in 1554.
But his journey wasn't just to follow the exampleXavier and go preach
in distant lands. According to Nunes Barreto hifsleéside his will to
leave Goa, where he was having an easy life, diaMthe example of the
Apostle of the Indies, Xavier himself left instrioets to Gaspar Barzeo for
him to send Barreto to Japan, as we can see iioltbe/ing excerpt from a

letter written in April 1552.

Eu [Xavier] folgaria mais que fosse mestre Belchior
[Melchior Nunes Barreto], por causa de suas letrgsrque la

[Jap&o] seriam melhor empregadas do que s&o ca [Goa

[I (Xavier), would be more pleased if Master Betmhwent
there (to Japan), for his letters, because therg Would be better

used than here (Goa).]

12 Ruiz-de-Medina, idem, p. 341.



Nunes Barreto also quotes Xavier in one of his detters to

Loyola in 1554, while travelling from Goa to Cochin

(...) [Xavier] deixou por escrito ao padre mestragpar
[Barzeo], que me enviasse ao Japao, dizendo qudawitetras
mais poderiam |4 [se] aproveitar [do] que ca, pargente que em

todas as coisas pede raz&o.

[Xavier left written to father master Gaspar Barzesend
me to Japan, saying that there my letters wouldditer used than
they are here, being the Japanese people who igtewg asks for

reason.]

But what Nunes Barreto meant with “ser gente guetedas as
coisas pede razao?” [Being people who in everythsigfor reason]? This
seems to be one of the key sentences to undenrstiasidtook Barreto to
sail off to Japan taking a whole library with him.

Jesus Lopez-Gay says that this mission led byebBllBarreto was
scientific, and affirms that the “ask for reasordripindicates that the
Japanese when confronted with the Christian dactare curious and
inquisitive, and it triggered the formation andnsport of the library to

Japan. In other words, the books would serve aslart the conversion of

13 Ruiz-de-Medina, idem, p. 446.



the Japanese people in general.

This may be not the only reason for the wholergnitge. One factor
that Lopez-Gay didn’'t take into consideration wase oof the most
resounding aspects of Xavier's experience in Japaa, philosophical
disputes with the Buddhist monks. As far as wereaad in his own letters,
for Xavier himself the philosophical disputes wareimportant front in the
battle for the Japanese souls, and Jesuits sheufatdpared to deal with
the monks. Writing to Simao Rodrigues and LoyolaJenuary 1552,
Xavier clarifies the main points to be observed mvbkoosing and sending
new missionaries to Japan:

1 the priests coming from Europe would be sent ® gb

called Japanese universities, and here Xavier asean

example the Bandou university, as he used to ¢wll t
Ashikaga Gakkou Jg& %] £ « & F]F4), a medieval

monastery located in the city of Ashikaga, easiaman.

2 They needed to be experienced in hard works, ag th
would have to deal with persecutions done by thekso

3 They would face extremely harsh and cold weather
conditions, and would have little to eat, so Xa\saggests
Germans and Flemish from the colleges in Spainltahy
as they are well-built and fluent in Portugues&panish.

4 Must not be too old, because of the physicaldliffies, or
too young, for the temptations in a far land.

5 Finally, they needed to be well-trained in artd aophistry,



that is to say, Philosophy and Dialectics. For Xavit was
crucial that these priests should be able to gentbnks in
contradiction, as they get really ashamed when thayt
know how to reply to the Jesuits.

In opposition to the priests coming from Europeiegs and
brothers that already were in Asia should be serthé Jesuit house in
Yamaguchi, southern Japan, where they would stheyléanguage and
Buddhist philosophy. By doing so, when the priesisne from Europe,
these priests and brothers would be able to aattespreters during the
disputes with the monks.

Xavier created this formula, which we may call tpair of
missionaries’ model, where one well-educated Ewanpgeiest pairs with a
well-trained priest or brother interpreter, based lns own and his
colleagues’ experiences on the disputes with theksiaintil he learns the
Japanese language well enough to be able to workirown. These
philosophical arguments are an attempt to conveet thonks to the
Christian faith through rational convincement. Thiskes the Xaverian
formula perfectly consonant with the Aquinas’ tdagls, according to
whom the believer must be inducted to faith, nobdlgh coercion but
through persuasidh

Convincing and converting the monks to the Chmstath would
have a direct impact on the missionary work in Wigole archipelago

according to Xavier, who believes that all monkgapan go to universities

14 Angel Santos Hernandez, SJ. Las misiones bajo el patronato portugues (I). Madrid:
Publicaciones de la Universidad Pontificia Comillas, 1977, pp. 105-6.



like Bandou to study, so they can transmit evenghin their homelands
when they go back. Xavier tells Loyola that the.)(seculars excuse their
mistakes claiming that they also have their sclsotard letters, and that
they justify their acts”. So, the conversion ofdbanonks would have a
great impact on the population becausst, it would take their excuses to
live in sin and second, it would spread the knogéethat they live in sin
throughout Japan. It means that the Buddhist menastwould serve as
centers of expansion for the Christian ideology.e Tiwork of the
missionaries and its expansion would depend onriteiectual war, where
the soldiers of Christ should be well-prepared ntleo to accomplish their
mission. In Xavier’s eyes, the Jesuits should beed pre-existing religious
Japanese organizations to conquer more soulsddChinistianity.

As an example of this method’s application, we sae Luis de
Almeida in October 1562, one decade after Xavieesath, trying to

convert some of the main monks in Kagoshima:

“(...) Para ver se, tendo alguma entrada com elles e
procurando introduzi-los a verdade, a poderia tamb&r com o
povo, que tdo sugeito lhe estda em tudo, que héacale

admiracéao™

[To see if, having some communication with them and

trying to bring them to the truth, | could have somith the people

15 Luis Fréis (ed. Joseph Wicki, SJ). Historia de Japam. Lisboa: Biblioteca Nacional de
Lisboa, 1976. Vol I, p. 216.



too, who is so amazingly subdued to them.]

As far as 1574, we still have Luis Fréis and Orgpant
Gnecchi-Soldo, who by that time were living in Kgotrying to know
better the Buddhist doctrine so it would be “easteconfuse the monks
with the text of their own writings®. So we can still see examples of the
Xavier model being applied as late as late 15A0isen the adaptation
model defended by Valignano takes place as thenh&ge missionary
model in Japan’

Xavier reports a successful example in a lettezdlas 1552 written
to the Jesuits in Europe. This success certairflyenced his formula.
Xavier tells us that while in Yamaguchi he convereemonk who studied
many years in Bando, who was seen as a wise mameapdcted by the
people of the city. His conversion served as aegtdbr other Japanese to
embrace Christianity, as well as a legitimizingec&s the already existent
small Christian group®

In Xavier’'s plans, the Jesuits’ house in Yamagungtuomes a centre
for adaptation to those who came from Europe arihiaing center for
interpreters. For that to happen it was neededtaicenumber of tools that
would be used to train the brothers and priestdapan to be able to
translate faithfully everything that they were tokks we saw before, they

would work with highly educated priests from Eurppe they should be

16 Rui Manuel Loureiro. Na Companhia dos Livros. Macau: Universidade de Macau,
2007 and Fréis Vol 11, p. 408.

17 Rui Manuel Loureiro, idem, p. 131.

18 Ruiz-de-Medina, idem, pp. 313.



familiar with the newest philosophical trends aridtlze profundity that

these priests would bring to discuss with the Bustdmonks. Finally the

library brought by Nunes Barreto seems to atteedideds of the mission,
so now we have a purpose of bringing these booRagan.

Through these books, Japanese, European, Euro-Asral
Japanese brothers and priests would have the aegdesls to study the
Christian philosophy in the middle of a Counter-taf process and new
challenges found during the overseas expansiomeStan also understand
the reason behind the authentically Jesuit natfirthe library®, as the
missionaries coming from Europe would be from notreer order than the
Jesuits. Shielded by theum ovile et unum pastateal (that is to say, one
flock, one shepherd), which guided the missionaoykwon lands far out of
the royal influence sphere, there was no needato interpreters and new
priests in any other way than the Jesuit way.

The library was then one of the main tools for deeuit mission to
update their knowledge, train new members and mgerpreters for the
mission. It was certainly one of the strongest waahe priests had in the

Far East on the war with the monks for the Japasegis.

19 “A] fijarnos en los volumenes de esta seccion de ‘espiritualidad’, lo primeiro que nos
sorprende es ver lo autenticamente Jesuiticos que son muchos de ellos. Bastantes libros,
estan intimamente relacionados con aquellos hombres que formarons el espiritu de la
Compania”. Jesus Lopez-Gay, idem, p. 372.



